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THE VAJRA SUTRA

1. THE REASON FOR THE ASSEMBLY
Thus I have heard.

At one time the Buddha was staying in the Jeta grove of the
Garden of the benefactor of orphans and the solitary together
with a gathering of great bhikshus, twelve hundred fifty in all.

At that time at mealtime, the World honored one put on his
robe, took up his bowl, and entered the great city of Shravasti
to beg for food. After he had finished his sequential begging
within the city, he returned, ate the food, put away his robe and
bowl, washed his feet, arranged his seat, and sat down.

2. SUBHUTT’S REQUEST

At that time the elder Subhuti arose from his seat in the
assembly, uncovered his right shoulder, placed his right knee
on the ground, put his palms together with respect and said to
the Buddha.

“How rare, World honored one is the Tathagata who skillfully

is mindful and protects all Bodhisattvas and teaches them.

World honored one, if a good man, or good woman_resolves his
mind on Anuttara-samyak-sambodhi, how should he dwell,
how should he subdue his mind?”

The Buddha said, “Good indeed! Good indeed, Subhuti! It is
as you say. The Tathagata is mindful and protects all
Bodhisattvas and teaches them. Now listen attentively; I shall
tell you. A good man or good woman who resolves his mind on
Anuttara-samyak-sambodhi should thus dwell should thus
subdue his mind.”



"Yes, certainly World honored one. I want to hear. I am
delighted to listen.”

3. THE ORTHODOX DOCTRINE OF THE GREAT
VEHICLE

The Buddha told Subhuti, “All Bodhisattvas, Mahasattvas,
should thus subdue their minds with the vow, "I must cause all
living beings--those born from eggs, born from wombs, born
from moisture, born by transformation; those with form, those
without form, those with thought, those without thought, those
not totally with thought, and those not totally without
thought-to enter Nirvana without residue and be taken across
to Extinction. Yet of the measureless, countless and boundless
numbers of living beings thus taken across to Extinction, there
is actually no living being taken across to Extinction, and why?
Subhuti, if a Bodhisattva has a mark of self, a mark of others,
a mark of living beings, or a mark of a life, he is not a
Bodhisattva.”

4. WONDERFUL CONDUCT WITHOUT
DWELLING

“Moreover, Subhuti, as to dharmas, a Bodhisattva should not
dwell anywhere when he gives. He should not dwell in forms
when he gives, nor should he dwell in sounds, smells, tastes,
tangible objects, or dharmas when he gives. Subhuti, a
Bodhisattva should give thus: he should not dwell in marks.
And why? If a Bodhisattva does not dwell in marks when he
gives, his blessings and virtues are immeasurable.”

“Subhuti, what do you think, is space in the east measurable?”
“No, World honored one.”
“Subhuti, is space in the south, west, north, or in the

intermediate directions, or above, or below, measurable?”
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“No, World honored one.”

“Subhuti, the blessings and virtue of a Bodhisattva who does
not dwell in marks when he gives are just as immeasurable.
Subhuti, a Bodhisattva should thus dwell as taught.”

5. THE “THUS” PRINCIPLE OF GENUINE SEEING

“Subhuti, what do you think, can the Tathagata be seen by his
physical marks?”

“No, World honored one, the Tathagata cannot be seen by his
physical marks. And why? It is because the physical marks
spoken of by the Tathagata are no physical marks.”

The Buddha said to Subhuti, “All with marks is empty and
false. If you can see all marks as no marks then you see the
Tathagata.”

6. PROPER BELIEF IS RARE

Subhuti said to the Buddha, “World honored one in the future
will there be living beings, who, when they hear such phrases
spoken will truly believe?”

The Buddha told Subhuti, “Do not speak in such a way! After
the Tathagata's extinction, in the last five hundred years, there
will be those who hold the precepts and cultivate blessings who
will believe such phrases and accept them as true.”

“You should know that such people will have planted good
roots with not just one Buddha, two Buddhas  three, four, or
five Buddhas, but will have planted good roots with
measureless millions of Buddhas. All who hear such phrases
and produce even one thought of pure faith are completely
known and completely seen by the Tathagata. Those living
beings thus obtain measureless blessings and virtue.”

“And why? Those living beings have no further mark of self,
of others, of living beings, or of a life; no mark of dharmas and
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no mark of no dharmas. And why? If living beings' minds
grasp at marks then that is attachment to self, to others, to
living beings, and to a life. If they grasp at dharma marks,
then that is attachment to self, to others, to living beings, and
to a life. And why? To grasp at non-dharma marks, that is
attachment to self, to others, to living beings, and to a life.
Therefore, you should not grasp at dharmas nor should you
grasp at non-dharmas.”

“Regarding that principle, the Tathagata often says, ‘All you
bhikshus should know that the Dharma which I speak is like a
raft. Even Dharmas should be relinquished, how much the
more so non-Dharmas.’”

7. NOTHING ATTAINED, NOTHING SPOKEN

“Subhuti, what do you think? Has the Tathagata attained
Anuttara-samyak-sambodhi? Has the Tathagata spoken any

Dharma?”
Subhuti said, “As I understand what the Buddha has said,
there is no concrete Dharma called

Anuttara-samyak-sambodhi, and there is no definite Dharma
which the Tathagata has spoken. And why? The Dharmas
spoken by the Tathagata cannot be grasped and cannot be
spoken. They are neither Dharmas nor non-Dharmas. And
why? Unconditioned Dharmas are what differentiates the
sages and worthy ones.”

8. RELYING ON DHARMA THEY COME FORTH

“Subhuti, what do you think, if someone filled three thousand
great thousand world systems with the seven precious gems
and gave them as a gift, would he obtain many blessings and
virtue?”

Subhuti said, “Very many, World honored one. And why?
Such blessings and virtue are not blessings and virtue of the

9
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nature. That is why the Tathagata speaks of many blessings
and virtue."

"If on the other hand, a person were to receive and hold from
this Sutra even so few as four lines of verse and speak them for
others, his blessings would surpass the previous one’s."

"And why? Subhuti, the Dharma of
Anuttara-samyak-sambodhi is the Dharma of all Buddhas and
all Buddhas come forth from this Sutra. Subhuti, the
Buddhadharmas spoken are no Buddhadharmas."

9. THE ONE MARK IS NO MARK

"Subhuti, what do you think? Can a Srotaapanna have the
thought 'I have obtained the fruit of Srotaapanna '?"

Subhuti said "No World honored one. And why? A
Srotaapanna means one who has entered the flow, and yet he
has not entered anything. He has not entered forms, sounds,
smells, tastes, tangible objects or dharmas. For that reason he
is called a Srotaapanna.”

""Subhuti, what do you think? Can a Sakridagamin have the
thought, 'I have obtained the fruit of Sakridagamin'?”

Subhuti said, “No, World honored one. And why? A
Sakridagamin means One Who Returns Once More. But
actually there is no going nor returning. For that reason, he is
called Sakridagamin.”

"Subhuti, what do you think? Can an Anagamin have the
thought, ‘I have obtained the fruit of Anagamin'?”

Subhuti said, “No, World honored one. And why? Anagamin
means One Who Does Not Return. But actually there is no ‘no
returning’. For that reason, he is called Anagamin.”

"Subhuti, what do you think? Can an Arhat have the thought,
'l have obtained Arhatship'?”
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Subhuti said, “No, World honored one. And why? Actually
there is no Dharma called an Arhat. World honored one, if an
Arhat had the thought “I have attained Arhatship” that would
be attachment to self, to others, to living beings, and to a life.”

“World honored one, the Buddha says that in my attainment of
the No Strife Samadhi. I am the foremost among men, that I
am the foremost Arhat free from desire. World honored one, I
do not have the thought, 'I am an Arhat free from desire.'”

“World Honored One, if I had the thought, ‘I have attained
Arhatship’, then the World honored one would not say,
'Subhuti is the foremost of those who delight in practicing
Arana.' Because Subhuti has no actual practice, he is called
‘Subhuti, who delights in practicing Arana.’”

10. THE ADORNMENT OF PURE LANDS

The Buddha said to Subhuti, “What do you think? Was there
any Dharma which the Tathagata obtained, while with Burning
Lamp Buddha?”

“No, World honored one, there was actually no Dharma which
the Tathagata obtained while with Burning Lamp Buddha.”

“Subhuti, what do you think? Does a Bodhisattva adorn
Buddhalands?”

“No, World honored one. And why? The adornment of
Buddhalands is no adornment, therefore it is called
adornment.”

“Therefore, Subhuti, the Bodhisattva, Mahasattva, should thus
produce a pure mind. He should produce a mind without
dwelling in forms. He should produce a mind without dwelling
in sounds, smells, tastes, tangible objects, or dharmas. He
should produce a mind without dwelling anywhere.”

11
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“Subhuti, suppose a person had a body like Sumeru, king of
mountains. What do you think, would that body be big?”

Subhuti said, “Very big, World honored one. And why? The
Buddha spoke of no body. Therefore it is called a big body.”

11. THE SUPREMACY OF UNCONDITIONED
BLESSINGS

“Subhuti, suppose there were as many Ganges rivers as there
are grains of sand in the Ganges river. What do you think?
Would the grains of sand in all those Ganges rivers be many?”

Subhuti said, “Very many World honored one! The Ganges
rivers alone would be incalculable, how much the more so the
grains of sand in them.”

“Subhuti, I will now tell you the truth. If a good man or good
woman used the seven precious gems to fill three thousand
great thousand world systems equal in number to the grains of
sand in all those Ganges rivers and gave them as a gift. Would
he obtain many blessings?”

Subhuti said, “Very many, World honored one.”

The Buddha told Subhuti, “If a good man or good woman were
to receive and hold from this Sutra even so few as four lines of
verse and speak them for others, his blessings and virtue would
surpass the former's blessings and virtue.”

12. REVERING THE ORTHODOX TEACHING

“Moreover Subhuti, you should know that all the gods, men,
and asuras of the world should make offerings to any place at
which even so few as four lines of verse from this Sutra are
accordingly spoken and so forth, just as they would to a
Buddha's stupa or temple; how much the more so to any place
where people can completely receive, hold, read, and recite the
Sutra.”
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“Subhuti, you should know that such people accomplish the
foremost and rarest of Dharmas. In any place the Sutra text is
found, there is the Buddha or a reverent disciple.”

13. RECEIVING AND HOLDING “THUS”
DHARMA

Then Subhuti said to the Buddha, “World honored one, what
should the Sutra be named? How should we worship and
maintain it?"

The Buddha told Subhuti, “The name of the Sutra is Vajra
Prajna Paramita. You should worship and maintain it by that
name. And why? Subhuti, Prajna Paramita is spoken of by
the Buddha as no Prajna Paramita, therefore it is called Prajna
Paramita.”

“Subhuti, what do you think? Is there any Dharma spoken by
the Tathagata?”

Subhuti said to the Buddha. “World honored one, nothing has
been spoken by the Tathagata.”

“Subhuti, what do you think? Are all the motes of dust in
three thousand great thousand world systems many?”

Subhuti said, “Very many, World honored one.”

“Subhuti, all motes of dust are spoken of by the Tathagata as
no motes of dust. Therefore they are called motes of dust. The
world systems are spoken of by the Tathagata as no world
systems, therefore they are called world systems.”

“Subhuti, what do you think, can the Tathagata be seen by
means of the 32 marks?”

“No, World honored one, one cannot see the Tathagata by
means of the 32 marks. And why? The 32 marks are spoken
of by the Tathagata as no 32 marks; therefore they are called
32 marks.”
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“Subhuti, a good man, or good woman, might give up his life as
many times as there are grains of sand in the Ganges river; but
if a person were to receive and maintain even so few as four
lines of verse of the Sutra and explain them for others, his
blessings would be greater.”

14. STILL EXTINCTION APART FROM MARKS

Then Subhuti, upon hearing the Sutra spoken, and deeply
understanding its principles and purpose, wept and said to the
Buddha, “How rare, World honored one, is this Sutra so
profoundly spoken by the Buddha. From the time I obtained
the Wisdom Eye until now, I have never before heard such a
sutra. World honored one, if someone hears the Sutra with a
pure mind of faith then he produces Real Mark. That person
should be known to have accomplished the foremost and most
rare merit and virtue.”

“World honored one, the Real Mark is no mark, therefore the
Tathagata calls it the Real Mark.”

“World honored one, now as I hear this Sutra I believe,
understand, receive, and maintain it without difficulty. If in
the future, in the last five hundred years, there are living
beings who when they hear this Sutra believe, understand,
receive, and maintain it, such people will be foremost and
rarest. And why? Such people will have no mark of self, no
mark of others, no mark of living beings, and no mark of a
life.”

“And why? The mark of self is no mark. The mark of others,
the mark of living beings, and the mark of a life are no marks.
And why? Those who have relinquished all marks are called
Buddhas.”

The Buddha told Subhuti, “So it is! So it is! If someone hears
this Sutra and is not frightened, or alarmed, or terrified, you
should know that person is most rare!”
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“And why? Subhuti, the foremost Paramita is spoken of by the
Tathagata as no foremost Paramita, therefore it is called the
foremost Paramita.”

“Subhuti, the Paramita of Patience is spoken of by the
Tathagata as no Paramita of Patience. Therefore it is called
the Paramita of Patience. And why? Subhuti, it is as in the
past when the king of Kalinga dismembered my body, at that
time I had no mark of self, no mark of others, no mark of
living beings, and no mark of a life.”

“And why? When I was cut limb from limb, if I had had a
mark of self, a mark of others, a mark of living beings, or a
mark of a life, I would have been outraged.”

“Subhuti, further I recall that in the past, for five hundred
lives, I was the patient immortal. During all those lives I had
no mark of self, no mark of others, no mark of living beings,
and no mark of a life. For that reason, Subhuti, a Bodhisattva
should, relinquish all marks, produce the mind of
Anuttara-samyak-sambodhi. He should produce that mind
without dwelling in forms. He should produce that mind
without dwelling in sounds, smells, tastes, tangible objects, or
dharmas.”

“He should produce that mind which dwells nowhere; any
dwelling of the mind is no dwelling. Therefore the Buddha
says, 'the mind of a Bodhisattva should not dwell in forms
when he gives."”

“Subhuti, a Bodhisattva, to benefit all beings, should give thus.
All marks are spoken of by the Tathagata as no marks, and all
living beings are spoken of as no living beings.”

“Subhuti, the Tathagata is one who speaks the truth, who
speaks the actual, who speaks what is so, who does not speak
what is false, who does not speak what is not so.”

15
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“Subhuti, the Dharma obtained by the Tathagata is neither
true nor false.”

“Subhuti, a Bodhisattva whose mind dwells in dharmas when
he gives is like a man who enters darkness, who cannot see a
thing. A Bodhisattva whose mind does not dwell in dharmas
when he gives is like a man with eyes in the bright sunlight who
can see all kinds of forms.”

“Subhuti, in the future, if a good man, or good woman, can
receive, maintain, read, and recite this Sutra, then the
Tathagata by means of All Buddha Wisdom, will completely
know and see that person. That person accomplishes
measureless and boundless merit and virtue.”

15. THE MERIT AND VIRTUE OF
MAINTAINING THE SUTRA

“Subhuti, a good man, or good woman, might in the morning
give up as many bodies as there are grains of sand in the
Ganges river, and again at noon might give up as many bodies
as there are grains of sand in the Ganges river, and again in the
evening might give up as many bodies as there are grains of
sand in the Ganges river, giving up bodies in that way
throughout measureless millions of kalpas. But if someone else
were to hear this Sutra and believe it with no reservations, his
blessings would surpass the former one's. How much the more
so if people can write out, receive, maintain, read, recite, and
explain it for others.”

“Subhuti, the merit and virtue of this Sutra are inconceivable,
immeasurable, and boundless. It is spoken by the Tathagata
for those who have set out on the Great Vehicle, those who
have set out on the Supreme Vehicle. If people can receive,
maintain, read, recite, and speak it for others, they are
completely known by the Tathagata; they are completely seen
by the Tathagata. Such people accomplish immeasurable,
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inexpressible, boundless, inconceivable merit and virtue and
thus shoulder the Tathagata's Anuttara-samyak-sambodhi.”

“And why? Subhuti, one who delights in lesser dharmas is
attached to a view of self, a view of others, a view of living
beings, and a view of a life, he cannot hear, receive, maintain,
read, or recite the Sutra or explain it for others.”

“Subhuti, the gods, the men, and the asuras of the world make
offerings at any place where this Sutra is found. You should
know such a place is a stupa where everyone should
respectfully bow, circumambulate, and scatter incense and
flowers.”

16. KARMIC OBSTRUCTIONS CAN BE
PURIFIED

“Moreover, Subhuti, if a good man, or good woman, receives,
maintains, reads, and recites this Sutra and if people ridicule
him, that man has karmic offenses from previous lives which
destine him for the evil paths, but because in his present life he
is ridiculed by others, his previous karmic offenses are
destroyed and he will attain Anuttara-samyak-sambodhi.”

“Subhuti I recall that in the past for limitless asamkhyeya
kalpas prior to Burning Lamp Buddha, I encountered
eighty-four thousand million billion of nayutas of Buddhas,
and made offerings to them all, and served them all without
exception. But if there is a person in the final period who can
receive, maintain, read and recite this Sutra the merit and
virtue he obtains is a hundred times more, a thousand times
more, a million, billion times more to the point of being so
great it exceeds all calculation and comparison than the merit
and virtue I gained from making offerings to all those
Buddhas.”

“Subhuti, if I were to express thoroughly the merit and virtue
of a good man, or good woman, who in the final period
17



Lu Mountain Temple J&[l/<F Luw Son Tuw

receives, maintains, reads, and recites the Sutra, those who
heard might go insane, and disbelieve. Subhuti, you should
know that this Sutra's meaning is inconceivable, and that its
resulting retribution also is inconceivable.”

17. ULTIMATELY THERE IS NO SELF

Then Subhuti said to the Buddha, “World honored one, if a
good man, or good woman, resolves his mind on
Anuttara-samyak-sambodhi, how should he dwell, how should
he subdue his mind?”

The Buddha told Subhuti, “A good man, or good woman, who
has resolved his mind on Anuttara-samyak-sambodhi should
think thus: ‘I should take all living beings across to Extinction.
Yet when all living beings have been taken across to Extinction,
there actually is not a single living being who has been taken
across to Extinction.””

“And why? Subhuti, if a Bodhisattva has a mark of self, a
mark of others, a mark of living beings, or a mark of a life,
then he is not a Bodhisattva. For what reason? Subhuti,
actually there is no Dharma of resolving the mind on
Anuttara-samyak-sambodhi.”

“Subhuti, what do you think? While the Tathagata was with
Burning Lamp Buddha, was there any Dharma of
Anuttara-samyak-sambodhi attained?”

“No World honored one, as I understand what the Buddha has
said, while the Buddha was with Burning Lamp Buddha there
was no Anuttara-samyak-sambodhi attained.”

The Buddha said, “So it is! So it is! Subhuti, there actually was
no Dharma of Anuttara-samyak-sambodhi which the
Tathagata attained.”

“Subhuti, if  there had been a Dharma of
Anuttara-samyak-sambodhi which the Tathagata attained,
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then Burning Lamp Buddha would not have given me the
prediction, 'you will in the future attain Buddhahood and be
named Shakyamuni.' Since there actually was no Dharma of
Anuttara-samyak-sambodhi attained, Burning Lamp Buddha
gave me the prediction saying these words, 'you will in the
future attain Buddhahood and be named Shakyamuni.'”

“And why? 'Tathagata' means thusness of all dharmas.”

“If someone were to say the Tathagata attains
Anuttara-samyak-sambodhi, Subhuti, actually there is no
Dharma of Anuttara-samyak-sambodhi which the Buddha
attains. Subhuti, in the Anuttara-samyak-sambodhi which the
Tathagata attains, there is neither true nor false.”

“For that reason the Tathagata speaks of all dharmas as
Buddhadharmas. Subhuti, all Dharmas are spoken of as
non-Dharmas. Therefore they are called Dharmas.”

“Subhuti, it is like a person's big body.”

Subhuti said, “World honored one, the person's big body is
spoken of by the Tathagata as no big body. Therefore it is
called a big body.”

“Subhuti, a Bodhisattva is also thus. If he were to say, I should
take measureless living beings across to Extinction, then he
would not be called a Bodhisattva. And why? Subhuti, there
actually is no Dharma called a Bodhisattva. For that reason
the Buddha spoke of all dharmas as devoid of self, devoid of
others, devoid of living beings, and devoid of a life.”

“Subhuti, if a Bodhisattva were to say, 'l shall adorn
Buddhalands' he would not be called a Bodhisattva. And why?
The adornment of Buddhalands is spoken of by the Tathagata
as no adornment. Therefore it is called adornment. Subhuti, if
a Bodhisattva comprehends that all dharmas are devoid of self,
the Tathagata calls him a true Bodhisattva.”
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18. ONE SUBSTANCE REGARDED AS
IDENTICAL
“Subhuti, what do you think? Does the Tathagata have the
Flesh Eye?”
“So it is, World honored one, the Tathagata has the Flesh Eye.”

“Subhuti what do you think? Does the Tathagata have the
Heavenly Eye?”

“So it is, World honored one, the Tathagata has the Heavenly
Eye.”

“Subhuti, what do you think? Does the Tathagata have the
Wisdom Eye?”

“So it is, World honored one, the Tathagata has the Wisdom
Eye.”

“Subhuti, what do you think? Does the Tathagata have the
Dharma Eye?”

“So it is, World honored one, the Tathagata has the Dharma
Eye.”

“Subhuti, what do you think? Does the Tathagata have the
Buddha Eye?”

“So it is, World honored one, the Tathagata has the Buddha
Eye.”

“Subhuti, what do you think? Has the Tathagata spoken of the
sand grains in the Ganges river?”

“So it is, World honored one, the Tathagata has spoken of that
sand.”

“Subhuti, what do you think? If all the grains of sand in one
Ganges river became an equal number of Ganges rivers, and
all the grains of sand in all those Ganges rivers became that
many Buddhalands, would they be many?”
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“Very many, World honored one.”

The Buddha told Subhuti, “All the various thoughts which
occur to all the living beings in all those Buddhalands are
completely known by the Tathagata. And why? All thoughts
are spoken of by the Tathagata as no thoughts; therefore they
are called thoughts.”

“For what reason? Subhuti, past thought cannot be obtained,
present thought cannot be obtained, and future thought cannot
be obtained.”

19. THE DHARMA REALM PENETRATED AND
TRANSFORMED
“Subhuti, what do you think? If someone filled the three
thousand great thousand worlds with the seven precious gems

and gave them as a gift, would that person for that reason
obtain many blessings?”

“So it is, World honored one. That person would for that
reason obtain very many blessings.”

“Subhuti, if blessings and virtue were real, the Tathagata
would not have spoken of obtaining many blessings. It is
because blessings and virtue do not exist that the Tathagata has
spoken of obtaining many blessings.”

20. APART FROM FORM AND APART FROM
MARKS
“Subhuti, what do you think? Can the Tathagata be seen by
his complete physical form?”

“No, World honored one, the Tathagata cannot be seen by his
complete physical form. And why? The complete physical
form is spoken of by the Tathagata as no complete physical
form, therefore it is called the complete physical form.”
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“Subhuti, what do you think? Can the Tathagata be seen in
the complete marks?”

“No, World honored one, the Tathagata cannot be seen in the
complete marks. And why? The complete marks are spoken
of by the Tathagata as no complete marks. Therefore they are
called the complete marks.”

21. SPOKEN YET NOT SPOKEN

“Subhuti, do not say the Tathagata has the thought, 'l have
spoken Dharma,' do not think that way. And why? If someone
says the Tathagata has spoken Dharma he slanders the Buddha
because he cannot understand what I say. Subhuti, in the
Dharma spoken there is no Dharma which can be spoken,
therefore it is called the Dharma spoken.”

Then the sagacious Subhuti said to the Buddha, “World
honored one, will there be living beings in the future who will
believe this Sutra when they hear it spoken?”

The Buddha said, “Subhuti, they are neither living beings nor
no living beings. And why? Subhuti, living beings consider
themselves as living beings but the Tathagata considers them as
no living beings. Therefore he calls them living beings.”

22. THERE IS NO DHARMA WHICH CAN BE
OBTAINED
Subhuti said to the Buddha, “World honored one, when the

Tathagata realized Anuttara-samyak-sambodhi, he actually
attained nothing?”

The Buddha said, “So it is! So it is, Subhuti! As to
Anuttara-samyak-sambodhi, there is not even the slightest
Dharma which 1 could realize; therefore it is called
Anuttara-samyak-sambodhi.”
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23. THE PURE MIND PRACTICES GOOD

“Moreover Subhuti, this Dharma is level and equal, with no
high or low. Therefore it is called Anuttara-samyak-sambodhi.
To cultivate all good dharmas with no self, no others, no living
beings, and no life is to attain Anuttara-samyak-sambodhi.”

“Subhuti, good Dharmas are spoken of by the Tathagata as no
good Dharmas. Therefore they are called good Dharmas.”

24. BLESSINGS AND WISDOM BEYOND
COMPARE

“Subhuti, if there were heaps of the seven precious gems equal
in amount to all the Sumerus, kings of mountains, in three
thousand great thousand world systems, and someone gave
them as a gift, and if someone else were to take from this
Prajna Paramita Sutra as few as four lines of verse, and receive,
maintain, read, recite, and speak them for others, his blessings
and virtue would surpass the previous one's by more hundreds
of thousands of millions of billions of times than either
calculation or analogy could express.”

25. TRANSFORMATIONS WITHOUT WHAT IS
TRANSFORMED

“Subhuti, what do you think? You should not say that the
Tathagata has this thought: ‘I shall take living beings across.’
Subhuti, do not have that thought. And why? There actually
are no living beings taken across by the Tathagata. If there
were living beings taken across by the Tathagata, then the
Tathagata would have the existence of a self, of others, of living
beings, and of a life.”

“Subhuti, the existence of a self spoken of by the Tathagata is
no existence of a self, but common people take it as the
existence of a self. Subhuti, common people are spoken of by
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the Tathagata as no common people, therefore they are called
common people.”

26. THE DHARMA BODY HAS NO MARKS

“Subhuti, what do you think? Can one contemplate the
Tathagata by means of the 32 marks?”

Subhuti said, “So it is! So it is! One can contemplate the
Tathagata by means of the 32 marks.”

The Buddha said, “Subhuti, if one could contemplate the
Tathagata by means of the 32 marks, then a Sagely
wheel-turning king would be a Tathagata.”

Subhuti said to the Buddha, “World honored one, as I
understand what the Buddha has said, one should not
contemplate the Tathagata by means of the 32 marks.”

At that time the, World honored one spoke a gatha, which
says:

If one sees me in forms,

if one seeks me in sounds,

he practices a deviant way,

and cannot see the Tathagata.

27. NOT CUT OFF AND NOT EXTINGUISHED

“Subhuti, you may have the thought that the Tathagata did not
realize Anuttara-Samyak-Sambodhi by means of the
completion of the marks. Subhuti, do not think that the
Tathagata did not attain Anuttara-Samyak-Sambodhi by
means of the completion of the marks.”

“Subhuti, you should not think that those who have resolved
their minds on Anuttara-Samyak-Sambodhi affirm the
annihilation of all dharmas. Do not have that thought. And
why? Those who have resolved their minds on

24



Anuttara-Samyak-Sambodhi do not affirm the annihilation of
marks.”

28. NO RECEPTION AND NO GREED

“Subhuti, a Bodhisattva might fill world systems equal to
Ganges river's sands with the seven precious gems and give
them as a gift. But if another person were to know that all
dharmas are devoid of self and certify to patience, that
Bodhisattva's merit and virtue would surpass that of the
previous Bodhisattva.”

“And why? Subhuti it is because Bodhisattvas do not receive
blessings and virtue.”

Subhuti said to the Buddha, “World honored one, how is it that
Bodhisattvas do not receive blessings and virtue?”

“Subhuti since Bodhisattvas cannot be greedily attached to the
blessings and virtue which they create they are said not to
receive blessings and virtue.”

29. THE STILLNESS OF THE AWESOME
COMPORTMENT

“Subhuti, if someone were to say the Tathagata either comes or
goes, either sits or lies down, that person would not understand
the meaning of my teaching. And why? The Tathagata comes
from nowhere, and he goes nowhere. Therefore he is called the
Tathagata.”

30. THE TOTALITY OF PRINCIPLE AND MARKS

“Subhuti, if a good man or good woman were to pulverize
three thousand great thousand world systems into motes of fine
dust, what do you think, would that mass of fine dust be
large?”
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Subhuti said, “Large, World honored one. And why? If that
mass of fine dust motes actually existed, the Buddha would not
speak of it as a mass of fine dust motes. Therefore, it is called a
mass of fine dust motes. World honored one, the three
thousand great thousand world systems are spoken of by the
Tathagata as no world systems, therefore they are called world
systems. And why? If world systems actually existed, then
there would be a totality of marks. The totality of marks is
spoken of by the Tathagata as no totality of marks. Therefore
it is called a totality of marks.”

“Subhuti, the totality of marks cannot be spoken of, but people
of the common sort greedily attach to such things.”

31. NEITHER KNOWING NOR SEEING IS
PRODUCED

“Subhuti, if someone were to say that the view of a self, the
view of others, the view of living beings, and the view of a life
are spoken of by the Buddha. Subhuti, what do you think?
Does that person understand the meaning of my teaching?”

“No, World honored one. That person does not understand the
meaning of the Tathagata's teaching. And why? The view of a
self, the view of others, the view of living beings, and the view
of a life are spoken of by the World honored one as no view of
self, no view of others, no view of living beings, and no view of
a life. Therefore they are called the view of self, the view of
others, the view of living beings, and the view of a life.”

“Subhuti, those who have resolved their minds on
Anuttara-samyak-sambodhi should thus know, thus view, thus
believe and understand all dharmas, and not produce the
marks of dharmas. Subhuti, the marks of dharmas are spoken
of by the Tathagata as no marks of dharmas. Therefore they
are called the marks of dharmas.”

26



32. THE RESPONSE AND TRANSFORMATION
BODIES ARE UNREAL

“Subhuti, someone might fill measureless asamkhyeyas of
world systems with the seven precious gems and give them as a
gift. But if a good man, or good woman, who has resolved his
mind on Bodhi were to take from this Sutra even as few as four
lines of verse and receive, hold, read, recite, and extensively
explain them for others, his blessings would surpass the
other's.”

“How should it be explained to others? One should not grasp
at marks and should be thus, thus, unmoving. And why?

All conditioned dharmas

are like dreams, illusions, bubbles, shadows.
Like dew drops and a lightning flash:
Contemplate them thus.”

After the Buddha spoke this Sutra the elder Subhuti, all the
bhikshus, bhikshunis, upasakas, upasikas, and the world with
its gods, men, and asuras, heard what the Buddha had said,
greatly rejoiced, faithfully received and reverently practiced.
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Kinh Kim Cang

1. Phap héi nhan do phan
Toi nghe nhu vay.
Mot thoi Phat & nuwée Xa V@, tai vwon Ky Thu Cép
Co Doc, cung véi tang chung dai ty kheo ca 1.250
nguoi.
Luc do 1a thoi tho trai caa dic Thé: ton. Ngai dap y
mang bat, vao dai thanh Xa V¢ khat thure. Ngai thw

l6p khat thuc tai trong thanh, xong tré vé lai, dung
trai, roi don y bat, rira chin va trai toa cu ma ngdi.

2. Thién hién khai thinh phan

By gio trwéng lio Tu Bo Pé & trong dai chiing, lién
tir chd ngdi dirng day, hé vai 40 bén phai, diu gbi phia
phii qui xudng dit, chip tay cung kinh bach Phit
ring: “Pirc Thé ton that hi hitu! Nhuw Lai khéo hd
niém cac Bd tat, khéo phé chiic ciac Bd Tat.”

“Thwa dic Thé ton! Thién nam tir thién nir nhan
phit tim A Nau Pa La Tam Miéu Tam Bo Pé, phai
lam sao try, lam sao hang phuc tam?”

Phit néi: “Lanh thay, lanh thay! Tu Bo P&, nhw 10i
ong no6i, Nhw Lai khéo hd niém cac Bé Tat, khéo phé
chiic cac Bo Tat. Ong nay ling nghe, ta sé vi ong ma
noi. Thién nam tir thién nir nhan phat tam A Nau Da
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La Tam Mi¢u Tam B0 P&, phai tru nhu thé, phai hang
phuc tam nhw the.”

“Da vang, thwa Thé ton: Con rat thich va mudn nghe.

3. Pai Thira Chanh Téng Phan
Phit biao Tu B6 Pé: “Cac Bo Tat Ma Ha Tat phai tw
hang phuc tAm nhu thé: Hét thay cac loai chiing sanh,
nhw tring sanh, thai sanh, am thép sanh hoic héa
sanh, loai hiru sac, \ i} sac, hitu twéng hoac vo t1r0’ng,
loai phi hitu twéng, phi vo twéong, ta diéu Kkhién vao
V6 Du Niét Ban ma giup dugc ciru do. Diu ciru d9
nhw thé vo hrong vo s6 vo bién chiing sanh, thit ra
khong ¢6 ching sanh nao dwoc ciru do ca. Tai vi sao?
Tu B6 P&, néu Bo Tat c6 twéng nga, twéng tha, twéng
chiing sanh, twéng tho gia, tirc 13 khong phai Bo Tat.”

4. Diéu hanh vo tru
“Lai nira, Tu B6 D¢, Bo Tat phai khong tru & phap,
ma hanh b thi. Ngai chang tru sic khi bo thi, chﬁng
tru thanh, hwong, vi, xuc, phap khi b6 thi. Tu Bo Dé!
Bo Tat phal nhw thé ma b thi: chang tru ¢ tudng.
Tai sao? Néu Bo Tat chang tru twéng ma b6 thi thi
phuéc dicc khong thé do lwong!”

“Tu B6 Pé! Y ong ra sao? Huw khong phwong dong,
c6 the do lwong chang?”

“Thwa Thé Ton, chiang thé.”
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“Tu Bd P&! Huw khong phwong nam, tay, bic, hoac
phuong dong nam, tdy nam, dong bac, tay bac,
phwong trén, phwong dudi, cé thé do lwong chang?”
“Thwa Thé Ton, chiang thé.”

“Tu Bo D¢, B0 Tat khong tru twéng bé thi, phwéc dire
ciing chiang thé do lwvong nhw the. Tu Bo Dé, Bo Tat
chi phai nhw day ma tru.”

“Lai nira, Tu B6 D¢, Bo Tat phai khong tru & phap,
ma hanh bo thi. Ngai chang tru sac khi bo thi, chang
tru thanh, hwong, vi, xuc, phap khi b6 thi. Tu Bo Dé!
Bo Tat phal nhw thé ma b thi: chang tru ¢ tudng.
Tai sao? Néu B0 Tz}t chang tru twéng ma b6 thi thi
phudc dirc khong the do lwong.”

“Tu ]}6 Pé! Y ong ra sao? Hu khong phwong déng,
c6 theé do lwong chang?”

“Thua Thé Tén ching thé.”

“Tu Bo Pé! Hu khong phwong nam, tay, bac, hoac
phwong dong nam, tidy nam, dong bac, tay bac,
phuong trén, phwong dudi, cé thé do lwong chang?”
“Thwa Thé Tén, ching thé.”

“Tu B0 }?é, B?)?Tz’lt khong tru twéng b6 thi, phuwéc dirce
ciing chang thé do lwong nhu thé. Tu Bo De, Bo Tat
chi phai nhuw day ma tru.”

5. Nhw Ly That Kién

“Tu Bo Pé&! Ong nghi sao? C6 thé thay Nhuw Lai bang
than twéng khong?”
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“Thwa Thé Tén, khong thé. Khong thé qua thin
twong ma thay dwge Nhw Lai. Tai vi sao? Nhuw Lai
thuyét giang than twong, that la phi than twong.”

Phit bao Tu B6 DPé: “Pham nhirng gi ¢6 twéng déu l1a
hw huyén. Néu nhin cac twéong la phi twéng, maéi thay
Nhuw Lai.”

6. Chanh tin hi hitu
Tu B6 D& bach Phat ring: “Thwa Thé Tén, c6 nhiéu
ching sanh dwgc nghe thuyét chwong ci nhw vay,
sanh long tin chan that chang?”

Phat bao Tu B Pé: “Pirng nén néi nhw vay! 500 nim
cuoi sau khi Nhw Lai diét dg, ké tri gi¢i tu phwéec, sé€
phat long tin chwong cu nay, va cho la thjt.”

“Phai biét nguwoi nay chang phai & m¢t Phat, hai Phat,
ba bon nim Phit ma trong thién can, ma da tirng
trong tai vo lwong ngan van Phat. Tu Bo D¢, nhirng ké
nghe chwong ct niy ma chi sinh mdt niém tinh tin,
Nhw Lai déu biét hét, déu thay hét. Cac chiing sanh
nay dwoc vo lwong phudée dirc nhw thé.”

“Tai vi sao? Cac chung sanh nay khong con ¢6 twuédng
nga, twéng nhan, twéng ching sanh, twéng tho gia,
khong ¢6 phap tuwdéng, cliing khong cé phi phap tuwdéng.
Tai vi sao? Cac chiing sanh nay, néu tAim chap twéng
tirc chap ngi, nhén, ching sanh, tho gia. Néu chap
phap twéng tirc chap ngi, nhan, ching sanh, tho gia.
Tai vi sao? Néu chap phi phap twéng tirc chap ngi,
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nhén, chiung sanh, the gia. Vi thé, khong nén chép
phap, va ciing khong nén chap phi phap.”

“Dua theo nghia nay, Nhw Lai thuwong thgyét: cac ty
kheo nén biét, Phap ta thuyét chi nhw chiéc beé; Phap
con nén bd, huong gi phi Phap.”

7. V6 dic vo thuyét
“Tu B0 P&, y ong ra sao? Nhw Lai dic A Niu Pa La
Tam Miéu Tam B Pé ching? Nhu Lai c6 thuyét
phap chang?”

Tu Bo P& néi: “Nhu chd con hiéu nghia Phat néi,
khong c6 phap nhat dinh goi 14 A Nau Pa La Tam
Miéu Tam Bo D¢, ciing khong cé phap nhat dinh Nhuw
Lai c6 thé thuyet. Tai vi sao? Phap Nhuw Lai thuyét
déu bat kha thu, bat kha thuyét, phi Phap, phi phi
Phap.”
“Tai sao? Hét thay hién thanh déu vi Phap vé vi ma
co sai biét.”

8. Y Phap xuat sinh
“Tu B0 D&, y ong ra sao? Néu cé ngwoi ldy hét bay
bau & tam thién dai thién thé gi¢i dung bo thi, phwéc
dirc ngwoi nay co6 nhiéu chang?”
Tu B0 Pé noi: “Thwa Thé Toén, rat nhiéu. Tai vi sao?
Phudc dirc niy tirc ching phii tanh cua phudce dire,
nén Nhw Lai néi phwéc dirc nhiéu.”
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“Néu lai c6 nguoi tho tri cho dén bon ciu ké trong
Kinh nay, vi nguoi khac thuyét, phwéc nay con hon ké
trude.”

“Tai vi sao? Tu Bd D@, tit ca chw phat va Phap A
Nau Pa La Tam Miéu Tam Bo6 Dé dé ciia chuw phat déu
xuat tir Kinh nay. Tu Bo D¢, goi 1a Phat Phap tic phi
Phat Phap.”

9. Nhat twéng vo tuwéng
“Tu B0 Pé, y ong ra sao? Tu Pa Hoan cé thé khoi
niém: ta dic qua Tu Pa Hoan chang?”

Tu B6 P& néi: “Thua Thé Ton, khong. Tai visao? Tu
Pa Hoan goi 1a Nhap Luu, nhung that vo sé nhap:
ching nhap sic, thanh, hwong, vi, xiic, phap, nén goi
1a Tu Pa Hoan.”

“Tu Bd P&, y ong ra sao? Tu Pa Ham cé thé tic
niém: ta dic qua Tw Pa Ham ching? Tu Bo Pé thua :
Bam Thé Ton, khong. Tai vi sao? Tuw Pa Ham goi 1a
Nhit Ving Lai, ma that vé Vang Lai, nén goi 1a Tw
Pa Ham.”

“Tu B0 D¢, ¥ 6ng ra sao? A Na Ham cé thé tac niém:
ta dic qua A Na Ham ching? Tu B6 Dé thua : Ba